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end and hence, it needs to be tested in order to attain
practical success. The knowledge of the result, on the
other hand, ends in itself, not leading to further result and
hence/ there arises no need to test its truth.

The Naiyayika rejects the Buddhistic view of intrinsic
invalidity dn the ground that it cannot account for unsuc-
cessful practical activity (pravrtt'samvada). If the invali-
dity of knowledge be self-evident, why should a man ran
after the false, knowing that it is false. Hence, there can-
not be any practical reaction in connection with illusion.
Again, if the invalidity of knowledge be due to its defect in
the conditions of knowledge and be known through contra-
diction, it cannot be held that it is intrinsically conditioned
and self-evident. That invalidity is due to certain extra-
conditions (karanadosa) must be admitted, invalidity is
not merely the absence of validity, but a positive character
of such forms of knowledge as doubt and error. Hence, it
must be due to some positive conditions other than the
causes of knowledge. As such invalidity is not intrinsic to
knowledge.11 Criticising the Buddhistic view Parthasarathi
says that falsehood is not merely an absence of truth. The
Buddhistic view that falsehood is a non-entity and hence,
not produced by any cause is based on a wrong conception
of falsehood. Falsehood is not prior negation of certitude
as the Buddhism seems to hold. It is true that prior nega-
tion of something is uncaused and the view that falsehood
is uncaused might have been true of falsehood were merely
prior negation of certitude. Sn the case of an illusion, e.g.
that of silver in she?l, which is a form of false knowledge
the perceiver ?s as confident of the presence of silver as m
the case of real silver - false knowledge is positive in charac-
ter. It represents something as a different thing due to
certain vitiating factors, and this is known from positive
and negative concommitance   The knowledge which is
doubtful in its very origin also is known to arise from cer-
tain defects. As for non-cognition, it is obviously due to
the absence of causes which give rise to cognition. But,